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Week 20 
LAZARUS RESURRECTED
[bookmark: _GoBack]John 11:1-54
The account of Jesus raising Lazarus from the dead is the final of the seven signs showing that Jesus is the Christ, the Son of God. 
The outline of this pericope (story section) is:
· The Setting (11:1-4)
· The Disciples (11:5-16)
· The Sisters (11:17-37)
· The Sign (11:38-44)
· The Plot (11:45-53)
Day One
Have you ever been angry with God for failing to prevent suffering and death in the life of someone close to you? Today we are going to see that Jesus deliberately let one of His close friends die. Why would He do that?
Lord, 
Help me to keep believing when I see things that You could easily fix, but don’t. Strengthen my faith in the ultimate goodness of Your plan.
Amen
1. Why do you think Jesus didn’t immediately go heal Lazarus (11:1-6, 15, 25-27, 42, 45)? 

2. What did the disciples think of His decision to go (11:7-16)?  

What things have you see happen that God could have easily prevented, but didn’t?

Day Two
The greatest tragedy that we face is death. Most other difficulties in life can be coped with, but the end seems so final. What hope do we have and what can we offer to others? 
Father, 
Show me as Your child the greatness of Your power over life, death, and resurrection. Thank You for helping me to believe and to continue to follow Christ.
Amen
3. What is the significance of the fact that Lazarus had been in the tomb for four days (vv. 17, 39)? 

4. What does Jesus want Martha to understand in verses 24-27? 

How does this truth help you face the loss of other believers who were important in your life?

Day Three
Does Jesus care? We are tempted to think that He doesn’t when things go wrong in our lives. Oft we consider a God that could act, but doesn’t, to be callous to our grief.
Father, 
Show me Yourself today as I read and study. I want to see, understand, and feel your heart for people.
Amen
5. Why do you think that John records the statements of three separate people saying that Jesus could have kept Lazarus from dying (vv. 21, 32, 37)? 

6. How does Jesus react when he arrives at the tomb? 

7. What does this tell us about him (vv. 33-38)? 

8. What event is anticipated by Jesus calling Lazarus forth from the tomb (vv. 43-44; see 5:25-29)? 

Why do you think God doesn’t act to remove all heartache and difficulties from our lives?

Day Four
The Gospel of John was written for a purpose (20:30-31), i.e., to help us be believing. Today we will review and look at what Jesus has done so far.
Father, 
	Open the mind of Your child to the wonders which You performed in Jesus. Help me to understand their lessons and to become stronger in my faith.
Amen
The raising of Lazarus is the last of what are usually viewed as the seven major signs of the book of John. In the space below, identify each of these signs and what each reveals about Christ? 
	Ref.
	Sign
	Reveals

	2:1-11
	
	

	4:46-54
	
	

	5:1-18
	
	

	6:1-14
	
	

	6:16-21
	
	

	9:1-41
	
	

	11:1-44
	
	


Day Five
Not everyone is happy with the prospect of resurrection and Jesus’ victory over death. As strange as it may sound, the chief priests and the Pharisees were not happy that Lazarus had been raised from the dead. 
Father, 
I thank You that You are sovereign. Nothing is done in this world that escapes Your notice and which is not a part of Your plan to save us and to bring abundant life to us. Keep us believing.
Amen 
9. What does the reaction of the Jewish religious leaders tell us about the cause of their unbelief (vv. 47-48, 53)? 

10. What meaning did Caiaphas intend by his statement in verse 50? 

What was the unintended meaning of his statement (vv.51-52)? 

What does this reveal about the sovereignty of God in this situation (see Acts 2:22-23)? 

Where do you stand now in your faith in Jesus?

Bonus Material
v. 3 "Lord, the one you love is sick . . . . " The term "Lord" (Gr. kyrie) is a respectful form of address, roughly equivalent to "sir." It does not necessarily indicate a recognition of Jesus’ deity (also v. 21)
v. 4 "This sickness will not end in death . . . . " Jesus does not mean that Lazarus will not die, but that his death will not be the end: he will be raised from the dead and given new life. Similarly, for those who trust in Christ, physical death is not the end, but a prelude to a glorious resurrection (Jn. 6:39-40, 44-51; 1 Cor. 15).
"it is for God’s glory so that God’s Son may be glorified through it . . . . " The idea here is similar to 9:3, where the man is said to have been born blind "so that the work of God might be displayed in his life." Note that this is both for "God’s glory," and also "so that God’s Son may be glorified." Jesus’ works were the means by which he revealed, and thus glorified, the Father (17:4), and through which he received glory from the Father (8:50, 54). This mutual glorification of the Father and Son was seen ultimately in Jesus’ death and resurrection (12:23; 13:31-32; 17:1, 5).
vv. 5-6 Jesus loved Martha and her sister and Lazarus. Yet when he heard . . . he stayed where he was . . . Jesus’ failure to respond by going to Lazarus immediately was not due to a lack of concern. On the contrary, it was because of his love that he waited to leave until Lazarus had died. (This is more clearly brought out by the NASV translation, which renders vs. 6, "When therefore He heard . . . he stayed . . ." ). By raising Lazarus from the dead, rather than merely healing him, Jesus was able to reveal himself as "the resurrection and the life," and to lead the disciples, Martha, and many others, to faith (vv. 15, 25-27, 45).
vv. 7-8 When Jesus suggests to his disciples that they go to Judea, where Lazarus is, they are astonished. Only a short time ago the Jews in that region had attempted to take his life (10:31); if he returns, they might well succeed!
vv. 9-10 "Are there not twelve hours of daylight? A man who walks by day will not stumble, for he sees by this world’s light . . . . " The point of this statement seems to be that there is a certain period of time, predetermined by God, in which Jesus is to do his work. As long as that time has not elapsed, Jesus will be safe to carry out his ministry. Another application to the disciples is also possible: as long as they are being led by Jesus, the light of the world, they will have the insight they need to avoid "stumbling," or falling prey to the evil one (see Jn. 9:4-5; 1 Tim. 3:7, 2 Tim. 2:26; 1 Pet. 5:8).
vv. 11-13 "Our friend Lazarus has fallen asleep, but I am going there to wake him up . . ." The use of "sleep" as a metaphor for death occurs several places in the New Testament (Mt. 9:24, 27:52; Acts 13:36; 1 Cor. 11:30, 15:6, 18, 20, 51; 1 Th. 4:13-15). It emphasizes the hope of the resurrection: just as those who sleep will awaken, those who have died in Christ will be resurrected to new life. It does not imply that those who have died are unconscious, as the false doctrine of "soul sleep" teaches. The Scriptures make it clear that during the time between death and the resurrection, those who have trusted in Christ are conscious and in God’s presence (Phlp. 1:23; 2 Cor. 5:8; see also Lk. 16:19-31, 23:43).
v. 16 "Let us also go, that we may die with him . . . " Thomas did not grasp the assurance of Jesus’ words in v. 9, nor did he understand the kind of death that Jesus would ultimately suffer. Nevertheless, he is a model of courage and devotion to us as believers, we who have died with Christ (Rom. 6:1-11) and who are called to take up our cross and follow him (Mk. 8:34).
v. 17 Lazarus had been in the tomb for four days . . . . After three days the corpse would have begun to decompose (see v. 39). There may have been a popular superstition in Jesus’ time that the soul of the deceased hovered over the body for the first three days; at any rate, the four days’ lapse of time emphasizes that Lazarus was dead beyond any doubt and beyond any natural hope of recovery.
vv. 21-22 "if you had been here, my brother would not have died . . . . " Martha’s words are not a rebuke; she is not blaming Jesus for failing to come in time. Rather, she is assuring him that she has no doubt of Jesus’ love, or of his willingness to heal her brother, had he been present. Her statement that "even now God will give you whatever you ask" is not a hint that Jesus should raise Lazarus from the dead; her faith does not yet extend this far (see v. 39). She is merely assuring Jesus that her confidence in him has not wavered.
vv. 23-24 Martha answered, "I know he will rise again in the resurrection at the last day . . . . " Martha, along with most Jews of her day, including the Pharisees (Acts 23:8), believed in the resurrection of the dead; she assumes that Jesus is trying to console her by reminding her of this.
vv. 25-26 "I am the resurrection and the life. He who believes in me will live, even though he dies; and whoever lives and believes in me will never die . . . . " Jesus invites Martha to advance beyond an abstract belief in the resurrection, to a personal faith in him, the one by whose power and authority the resurrection will be accomplished (see Jn. 5:21-29; 6:39-40). Note that the two parts of Jesus’ "I am" statement are each further explained by one of the clauses in the next sentence. Thus, "I am the resurrection," is amplified by "He who believes in me will live, even though he dies." The one who believes in Christ will come to life again, even though he experiences bodily death. Likewise, "I am . . . the life," is amplified by "whoever lives and believes in me will never die." The one who "lives," i.e. who has eternal life, and who therefore believes in Christ, possesses a kind of life which does not end at the grave; such a person will never truly see death (Jn. 8:51).
v. 27 Martha responds to Jesus’ question with an expression of her deepening faith; she believes that he is both the Christ, or Messiah, and also that he is the Son of God (see notes on 1:41, 49; 3:3; 6:14).
v. 32 "Lord, if you had been here, my brother would not have died . . . . " Mary echoes her sister’s remark (vs. 21), and it is quite possible that John includes it in order to emphasize the point that Jesus could have intervened to prevent Lazarus’ death, but chose not to do so (see also vv. 6, 37). So then, if Jesus’ inaction was not due to inability, was it due to apathy? Perhaps he was not really concerned about Lazarus. But John takes pains to inform us that this was not so: Jesus loved Lazarus and his sisters (vv. 3, 5, 36), and was deeply moved when he saw their suffering (vv. 33-35, 38). Why then did he not act? And for that matter, why does he not always act today in similar situations? The answer is that Jesus’ purpose in coming was not to eliminate all the sufferings of his sheep; that must await the new heaven and the new earth (Rev. 21:4). Rather, his purpose was to glorify God, and that purpose, as difficult as it may be for us to accept, involves suffering, both for him and for us (Rom. 8:17; 2 Cor. 1:3-7; Phlp. 1:29, 3:10; Col. 1:24; 2 Thess. 3:10-12; 2 Tim. 1:8, 2:3; 1 Pet. 4:13).
v. 33 "he was deeply moved in spirit and troubled . . . . " As D.A. Carson notes in his commentary, a better translation would be, "he was outraged in spirit, and troubled." In other words, Jesus was not merely moved with compassion for those who were mourning; he was also furious at the sin, evil, and death which had taken the life of his friend Lazarus, angry at the "world forces of this darkness" (Eph. 6:12).
v. 37 "Could not he who opened the eyes of the blind man have kept this man from dying?" The confusion of these observers is due to their erroneous assumption that if Jesus had the power to heal Lazarus, he would necessarily have done so. They do not understand that Jesus had a higher purpose in view (see v. 4).
vv. 39-40 "But, Lord, . . . by this time there is a bad odor, for he has been there four days . . . . " Martha, although having faith in Jesus as the source of resurrection life (vv. 25-27), does not understand that he intends to raise her brother immediately, and thus does not grasp the reason for his seemingly strange request.
"Did I not tell you that if you believed, you would see the glory of God?" The text does not record that Jesus had previously made this promise; John may have simply omitted it from his narrative, or it may have been intended as a summary of Jesus’ conversation with Martha in vv. 20-27. Note that the "glory of God" here does not consist of a revelation of God’s person, such as Moses saw (Ex. 33:18-23; see Lk. 2:9) but a manifestation of God’s power.
vv. 41-42 By praying in this way, Jesus highlights the fact that his authority comes from the Father and that he does nothing on his own initiative (see 5:19, 30). While he elsewhere condemns public prayers which have self-glorification as their object (Mt. 6:5), his purpose here is to glorify the Father, not himself.
vv. 43-44  The command, "Lazarus, come out," foreshadows the day on which "the dead will hear the voice of the Son of God; and those who hear will live" (5:25; see 5:28-29). Note that, technically speaking, this was not a resurrection, but a resuscitation or restoration to life; Lazarus did not rise with an imperishable, glorious, immortal, spiritual body; a body in the likeness of Christ’s resurrection body (see 1 Cor. 15:35-53). He was raised with his natural, mortal body, and presumably he eventually died again. This miracle is also a dramatic picture of what happens when someone comes to faith in Christ. Just as Lazarus, being dead, was unable to do anything to gain life, so also those who do not know God are "dead in . . . transgressions and sins" (Eph. 2:1; see Col. 2:13). They are unable to contribute anything to their salvation. Apart from the enabling grace of God, they cannot even believe (Jn. 6:44). But God’s call to his elect carries with it the power to respond, just as it did for Lazarus.
vv. 45-46 Therefore many of the Jews . . . put their faith in him. But some of them went to the Pharisees and told them what Jesus had done . . . . Here again, the revelation of God in Jesus Christ divides those who witness it (see 7:11-12, 30-31, 40-43). This reminds us, the readers of this gospel, that we must likewise make a decision: who do we say that Jesus is? What will be our response to him? (see Mt. 16:13-16). Heaven and hell depend on the answer.
vv. 47-48 Then the chief priests and the Pharisees called a meeting of the Sanhedrin . . . . Under Roman rule, the Jewish people enjoyed a limited right of self-government. Their supreme authority, in both the religious and civil realms, was the Sanhedrin. This body was composed of the chief priests, most of whom belonged to the party of the Sadducees, the Pharisees, most of whom were scribes, and the elders.
"Here is this man performing many miraculous signs . . . . " It is important to understand that the unbelief of these men was not due to a lack of evidence. If that were so, then the raising of someone from the dead would surely have convinced them! But their response demonstrates that nothing they could have witnessed would have brought them to faith (see Lk. 16:30). Thus, even as they acknowledge the fact of Jesus’ miracles, they are preparing to kill him, unwilling and unable to believe that he is who his deeds plainly reveal him to be: "the Christ, the Son of God" (11:27).
"If we let him go on like this, everyone will believe in him, and then the Romans will come and take away both our place and our nation . . . . " Incredibly, the response of these religious leaders to the resurrection of Lazarus was to consider, not its spiritual significance, but its political impact! Their concern was that Jesus would incite the people to rise up against Rome (see Jn. 6:14-15), that the Roman authorities would take away their "place," (i.e., destroy the temple; see Jer. 7:14; Acts 6:14) and revoke their privilege of self-government. The references to "our" place and "our" nation show that their primary concern was not the welfare of the people, but their own positions of power and privilege.
vv. 51-53 "it is better for you that one man die for the people than that the whole nation perish . . . . " Caiaphas intends his words in a purely political sense: it is better for the members of the Sanhedrin for Jesus’ life to be sacrificed, rather than allowing the Romans to be provoked into destroying their nation. But he was also unwittingly uttering a prophecy; God was speaking through him in a way he did not intend or understand. Jesus would indeed die a sacrificial death, but not to preserve the political life of the nation. His death was a sacrifice for sins, and the salvation it accomplished was spiritual, not political. Not only did Jesus die for Jews, but he also died for those of every "nation, tribe, people, and language" (Rev. 7:9). These "scattered children of God" (v. 52) are the elect Gentiles, the sheep "not of this sheep pen" which Jesus, the chief shepherd, is bringing together with Jewish believers to create one flock, one people of God, one holy nation (see notes on Jn. 10:16; also Gal. 3:28; Eph. 2:11-22, 4:3-6; 1 Pet. 2:9). (Historically, the killing of Jesus did not avert the catastrophe which the Sanhedrin feared: the Romans destroyed the temple in A.D. 70.)
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