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ANOINTED FOR BURIAL
John 11:55-12:50
 
Day One
For some people, religion is all about ritual, while for others it is about saying and doing the “right” thing. But is that what true religion is all about?
Father,
I acknowledge You as God, the All Knowing. You know my heart as well as my words and deeds. Let the words of my mouth and the meditation of my heart be acceptable in Your sight.
Amen
1. Why were the Jews purifying themselves (11:55; Numbers 9:6, 9-11)?  

 How does this contrast with looking for Jesus (11:56-57)? 

2. Why did Jesus say what He did to Judas Iscariot (12:1-8)?  

Does this mean we should not help the poor? 

Day Two
Often the attacks that hurt the worst seem to come from those who should be on our side. The leadership of the Jewish religion should have been investigating what Jesus did with the desire to prove or disprove that He was the Christ. This they not only failed to do, they took it a step further.
Lord,
Your world does not seem to want to acknowledge Your Way and Your Work. Worse still, religious people seem to be abandoning the Truth for that which is a lie. Show me how to courageously stand for Your approval.
Amen
3. Why did they want to kill Lazarus, also? 

Why do you think religion hates born-again Christians? 

Day Three
The most important decision in life is the choice to follow Christ. So many more have yet to hear the message and many of those have yet to step out in faith to be His disciples.
Lord, 
Show me the areas of my life where I have not allowed you to rule over and make them glorious. I want every aspect of me to bring glory to Christ.
Amen
4. Why palm branches and “Hosanna” (12:12-15; Psalm 118:25-26)? 
 
5. When did the disciples understand what was being done to Jesus here (12:16, 23, 28, 13:31-32; 17:15))? 

6. What drew this crowd (12:17-18)? 

What draws people to Jesus today?

Day Four
Jesus’ great aspiration was to glorify the Father among all the peoples of the earth. This work begins to bear fruit even before His death.
Father, 
Glorify Yourself in my life today. Show me how Jesus’ suffering to death brought honor to You and was necessary to reach and save the lost among both Jews and Greeks.
Amen
7. What does the Greeks’ desire to see Jesus have to do with the hour and glory (12:20-23, 32)? 

8. What did Jesus say was about to happen (12:24-26)? 

What should have been their response (12:36)?  

Day Five
How can people be so blind to the truth? We have all wondered that, but in this study we see that exposure to the truth by those who reject it brings its own special blindness … and condemnation.
Father, 
Humble me with the wisdom of Your ways. Show me how I have failed to respond to Your truth and have become deaf to Your voice and blind to what You would say to me.
Amen 
9. To what was Isaiah referring (12:37-41; Isaiah 53:1; 6:10) 


10. What held back believers in Jesus (12:41-43)? 


11. [bookmark: _GoBack]What does Jesus offer and of what does He warn (12:44-50)? 

What keeps you from committing to Jesus?

Bonus Material
v. 12:1 Six days before the Passover . . . . This mention of the Passover is an example of literary foreshadowing. It reminds the reader that in a few short days Jesus will himself become the Passover lamb; he will perform the one supreme act of sacrifice which the Passover ceremony had been anticipating for fifteen centuries (see notes on 1:29; Ex. 12:1-13). In the same vein, the reference to Lazarus as the one "whom Jesus had raised from the dead" foreshadows Jesus’ own imminent death and resurrection.
v. 3 Mary took about a pint of pure nard, an expensive perfume; she poured it on Jesus’ feet and wiped his feet with her hair . . . . Mary’s act of love, so simple and guileless, yet at the same time so profound and moving, has stood as an example of humble devotion for almost two millennia (see Mt. 26:13). At least two things should be noted about it. First, the great sacrifice involved: John notes that it was "an expensive perfume," but Judas is more specific----it was worth "a year’s wages" (v. 5); or, in today’s terms, several thousand dollars. Second, Mary’s deep humility: not only did she wash Jesus’ feet, a very menial task (see Jn. 13:1-17), but in order to do so she let down her hair publicly in the presence of men, something which respectable women in her culture did not normally do.
vv. 4-5 "Why wasn’t this perfume sold and the money given to the poor?" The actions of someone who is fully devoted to Christ may seem illogical and irresponsible to those who do not understand. It is easy to fall into the trap of carefully calculating and measuring out our giving, worship, and devotion. Perhaps we need to emulate Mary more, to be less self-conscious in showing our love for Christ, even to the point of being extravagant at times. In fact, this is the kind of love which Christ demonstrates toward us. By no standard of measurement could the lives of sinful humans be judged equal in value to the life of the Son of God----yet he gave his life in exchange for ours, a wildly extravagant gift by any means. May we be less concerned with tithing "mint, and dill, and cummin" (Mt. 23:23), and more concerned with giving ourselves wholeheartedly to the one who gave himself for us.
v. 6 He did not say this because he cared about the poor but because he was a thief . . . . Judas’ loud protests of concern for the poor are only a cover for his own self-serving greed. Such self-interest (even in ourselves!) is often cloaked under a mask of superficial piety. Perhaps this example should make us wary of those who boast of their own sensitivity toward the poor in order to persuade us to part with our money.
vv. 7-8 "Leave her alone . . . . It was intended that she should save this perfume for the day of my burial . . . . " Jesus comes to Mary’s defense, revealing that her act of devotion has been in fact a preparation for Jesus’ upcoming burial. There is no evidence that Mary had this in mind, but in the sovereignty of God her actions had a significance beyond what she knew.
"You will always have the poor among you, but you will not always have me." Jesus is not advocating that we display a callous indifference to the poor and needy; in fact, he states elsewhere that our treatment of such is evidence of the genuineness of our faith (Mt. 25:31-46). But he is asserting that he is worthy to receive Mary’s gift. His response reminds us that acts of service do not necessarily take precedence over acts of pure worship (see Lk. 10:41-42). There will always be enough human needs for us to justify our failure to worship Christ, on the grounds that all of our time and resources are being expended in serving people. But this betrays an attitude which devalues not only worship, but also the worthiness of our Savior (Rev. 4:11; 5:12-14).
v. 11 on account of [Lazarus] many of the Jews were going over to Jesus and putting their faith in him . . . . The greatest testimony for the Christian faith has always been the evidence of new life in those whom Jesus has transformed. It is not our words alone, but the resurrection life of Jesus Christ which others see in us, that attracts them to the Savior.
vv. 12-13 In Hebrew, Hosanna literally meant "save us now," but over time it had become a general term of praise. The cry, "Hosanna! Blessed is he who comes in the name of the Lord!" is taken from Psalm 118:25-26. It was a part of the Hallel (Pss. 113-118), which was sung every year during the Feasts of Tabernacles, Dedication and Passover. In fact, even the waving of branches during the singing of the "Hosanna" had become traditional, similar to our tradition of standing during the singing of the Hallelujah chorus. Clearly, the crowd is applying the Psalm to Jesus in a Messianic sense, as the next sentence reveals, "Blessed is the King of Israel!" Just as in 6:15, and just as the Sanhedrin had feared (11:48), Jesus was being received by acclamation as the promised Messiah, the God-anointed king from the line of David (see notes on 1:41).
vv. 14-15 Jesus found a young donkey and sat upon it . . . . The fact that Jesus chooses a donkey, a symbol of humility and peace, for his mount indicates that he does not accept the political and military expectations which the crowd has of the Messiah, i.e., that he would immediately lead them in in a military victory against their Roman oppressors. It also identifies him as the Messianic king, "righteous and having salvation," who was prophesied in Zech. 9:9. Concerning this king, Zechariah goes on to prophesy:
He will proclaim peace to the nations.
	His rule will extend from sea to sea
		and from the River to the ends of the earth.
As for you, because of the blood of my covenant with you,
I will free your prisoners from the waterless pit.
(Zech. 9:10-11)
The reign of Jesus was inaugurated at his resurrection (Acts 2:29-36), and will be consummated when he returns to earth again; this time as a conquering warrior who will rout the forces of the enemy and establish an everlasting and universal kingdom of peace (Isa. 9:7).
v. 16 At first his disciples did not understand all this . . . John reminds us again (see 2:22) that the full significance of Jesus’ words and actions was not understood by even his closest companions until after the resurrection.
v. 19 "Look how the whole world has gone after him!" This is another case in which the characters in this gospel speak better than they know. The Pharisees mean "the whole world" as a hyperbole, i.e. a huge number of people. But in fact Jesus did come to save the whole world, i.e. people from out of the whole world, without distinction as to racial or ethnic identity (see notes on 3:16).
v. 20 Now there were some Greeks among those who went up to worship at the Feast . . . These are not necessarily natives of Greece; the term "Greeks" in the New Testament can refer to any Gentiles from the Greek-speaking world. They may have been converts to Judaism, or they may have been uncircumcised God-fearers (as Cornelius; Acts 10). The fact that they are seeking Christ demonstrates that indeed the "whole world" is going after him (v. 19); both Jews (v. 11) and Gentiles (see also 1 Cor. 1:24, 12:13; Gal. 3:28).
v. 23 "The hour has come for the Son of Man to be glorified . . . " Jesus’ response shows that he views this event as a turning point; a signal that the final countdown to his death and resurrection has begun. For it will be Jesus’ death on the cross, the final expression of his rejection by the Jewish nation, which will open the way for Gentiles such as these to become children of God (see Acts 13:46; Rom. 11). The fact that the Gentiles are now seeking him, while the Jews are intensifying their efforts to kill him, indicates that the time during which his ministry is to be directed only to the Jews has ceased (Mt. 10:5-6, 15:24). His gaze is now fixed on the cross, after which there will be "no Greek or Jew . . . but Christ [who] is all and is in all" (Col. 3:11; see 1 Cor. 12:123; Gal. 3:28; ).
v. 24 "unless a kernel of wheat falls to the ground and dies, it remains only a single seed. But if it dies, it produces many seeds . . . " Jesus’ words reveal that the death he will soon suffer is not optional, but necessary. There is no other way for him to multiply his life, no other path to fruitfulness than that which leads through the graveyard (see Mt. 26:39; Mk. 8:31; Lk. 9:22; 24:7, 26; Jn. 3:14-15). Just as a grain of wheat must be buried and undergo decomposition in order to germinate and produce a stalk of wheat bearing multiple new grains, so also Jesus must give his own life in order to bring "many sons to glory" (Heb. 2:10).
v. 25 "The man who loves his life will lose it, while the man who hates his life in this world will keep it for eternal life . . . " The principle that life must be obtained through death applies as well to those who would follow Christ. Only those who deny themselves and "take up [their] cross" (Mk. 8:34), those who voluntarily give up their rights and who regard what this sinful world can offer as "rubbish" (Phlp. 3:7-11) will receive eternal life (see Rom. 6:1-14). In contrast, those whose overriding goal is to gain for themselves what this world calls life----wealth, power, and pleasure----will in the end lose everything (see Lk. 12:13-21).
v. 27 "Now my heart is troubled . . . . " The word used here (Gr. tarasso, as in 11:33) indicates a deep agony of spirit; Jesus is repelled and horrified as he contemplates the kind of death that he must experience. Thus, it may be that the next sentence should be read, not as a hypothetical prayer, but as a real one: "Father, save me from this hour!" In any case, the possibility of avoiding the cross is immediately rejected by Jesus as he yields himself to the Father’s will (see 6:38; Mk. 14:36).
"It was for this very reason I came to this hour . . . " Jesus’ death on the cross was the primary purpose for his coming; it did not happen because God’s plan had failed, but because it had succeeded. Without a substitutionary sacrifice for sins, nothing else in Jesus’ life and ministry would have any saving benefit, for "without the shedding of blood there is no forgiveness" (Heb. 9:22).
v. 28 "I have glorified it, and will glorify it again . . . . " The Father had glorified Jesus through the miracles he performed, and would glorify it again through his death and resurrection (see notes on 1:14, 11:4).
vv. 29-30 The crowd . . . said it had thundered; others said an angel had spoken to him. Jesus said, "This voice was for your benefit, not mine . . . . " This presents a problem: if the crowd did not understand what they heard, how could it have been for their benefit? First, although they did not understand the message, at least part of the crowd grasped that something supernatural was happening. This should have alerted them to pay special attention. Second, the benefit was not necessarily immediate. The message would be of great help after the crucifixion, assuring Jesus’ followers and others that his death was not a defeat but a divinely-ordained glorification.
v. 31 "Now is the time for judgment on this world . . . . " The final judgment will take place in the future (Jn. 3:18-21; 5:22-30). But there is also a sense in which God has already judged the world, by allowing men to fully express their rebellion and crucify the "Lord of glory" (1 Cor. 2:8), thus filling up the full measure of their sins and storing up wrath for themselves (see Rom. 1:21-24, 2:5; 1 Th. 1:16). Jesus’ resurrection also represents another kind of judgment----the defeat of the spiritual forces controlling this world: "And having disarmed the powers and authorities, he made a public spectacle of them, triumphing over them by the cross." (Col. 2:15). Thus, the "prince of this world" (Satan) was "driven out". His power over mankind, the power of sin and death, was broken, and he now stands condemned (Jn. 16:11; Rom. 16:20). However, although he is a defeated foe and has no authority over those who belong to Christ (Eph. 2:1-2; Col. 1:13), Satan continues to war against believers (Eph. 6:11-18). He remains active, under the restraint of the Holy Spirit, until Christ returns and full consequences of the victory won at the cross are realized (see 2 Thess. 2:1-10).
v. 32 "I, when I am lifted up from the earth, will draw all men to myself . . . " Jesus will be "lifted up," both in the physical sense of being hung on a cross and in the spiritual sense of being exalted or glorified. In fact, the two senses are related, because the crucifixion itself will be the means of his glorification (Phlp. 2:8-9; see Isa. 52:13). When Jesus’ suffering and exaltation have taken place, then he will draw "all men" to himself. "All men" in this case means "both Jews and Gentiles", i.e., all men without racial or ethnic distinction. This can be seen from the context, in that Jesus’ monologue in vv. 23-32 is a response to the fact that the Gentiles are now coming to him (v. 20). [See also Jn. 6:44.]
v. 34 "We have heard from the Law that the Christ will remain forever, so how can you say, ’The Son of Man must be lifted up’? . . . " The crowd is having difficulty reconciling Jesus’ talk of death with their expectation that the Messianic king and kingdom would be eternal (Ps. 72:17, 89:35-37; Isa. 9:7; Ez. 37:25). They have not yet made the connection between the Messiah as a reigning monarch and as a suffering servant (Isa. 52:13-53:12).
v. 36 "Put your trust in the light while you have it, so that you may become sons of light . . . " The phrase "sons of" is an expression meaning "emulating the qualities of." Thus, the sons of light are those who by faith take on the qualities of the light of the world, Jesus Christ (see 1 Thess. 5:5; Eph. 5:8).
vv. 37-38 Even after Jesus had done all these miraculous signs . . . they still would not believe in him. This was to fulfill the word of Isaiah the prophet . . . If Jesus really is the promised Messiah, how can the wide-scale unbelief of the Jewish people be explained? John’s answer is that God was not surprised by their response; in fact, it was part of His plan, revealed beforehand. God had foretold, through the prophet Isaiah, that the message would be rejected; thus, a response of unbelief was necessary to fulfill prophecy (Isa. 53:1; see Rom. 10:16). From the point of view of God’s sovereignty, they could not have done otherwise (see v. 39).
vv. 39-40 For this reason they could not believe . . . If vv. 37-38 explain the unbelief of the Jews in terms of prophetic fulfillment, vv. 39-40 explain it in terms of moral inability. The Jews do not believe because they cannot believe, and they cannot believe because God has "blinded their eyes and deadened their hearts" (Isa. 6:10; see also Dt. 29:3-4; Mt. 13:13-15; Mk. 4:12; Lk. 8:10; Acts 28:25-27; Rom. 9:14-21, 11:7-8).
It is important to note that God’s sovereignty in salvation does not in any way diminish man’s responsibility. While it is true that all men in their natural condition are morally unable to repent and believe, it is also true that those who reject Christ willfully choose to do so; they are not only unable, but also unwilling to believe. It is not as though God is preventing those who wish to come to Christ from doing so; for, apart from the gracious work of the Holy Spirit in their hearts, men do not desire to repent and believe (Rom. 3:9-12).
v. 41 Isaiah . . . saw Jesus’ glory and spoke about him . . . It is not clear was is meant by the statement that Isaiah saw Jesus’ (literally, "his") glory; it may mean that the vision of Isa. 6:1-13 was a theophany, a pre-incarnate appearance of the second person of the Trinity. In any case, it indicates that Isaiah’s prophecy had a dual fulfillment, first in his own ministry, and later in the ministry of Jesus Christ, of which Isaiah’s ministry was a type (see notes on 5:39-40).
vv. 44-45 "When a man believes in me, he does not believe in me only, but in the one who sent me. When he looks at me, he sees the one who sent me . . . " This repeats one of the major themes of John’s gospel; that Jesus, in his person and works, is the supreme revelation of God, so that belief in him and belief in God are one and the same (see also Mt. 10:40; Mk. 9:37; Lk. 10:16; Jn. 1:14, 18; 5:23, 37-38; 13:20; 14:9; 15:21).
vv. 47-48 "As for the person who hears my words but does not keep them, . . . that very word which I spoke will condemn him at the last day . . . . " Jesus is speaking of those who, after hearing the words of Christ, reject him. Such persons will be condemned based on the light which they had, but rejected (see 3:19-20).
vv. 49-50 "For I did not speak of my own accord, but the Father who sent me commanded me what to say and how to say it . . . . " The reason why Jesus’ words must be taken seriously, and why disregarding them leads to condemnation, is that they are the very words of God (see 5:19; 14:31).
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