2	Lesson Six

7    The Book of Proverbs
[bookmark: _Toc428279649]Lesson Six
Why Bother?
Proverbs 3:13-35
Memorize This Week
Do not withhold good from those to whom it is due, 	when it is in your power to act. 
[bookmark: _GoBack]- Proverbs 3:27 (NIV) 
Day 1 sharing from the lord (3:13-20)
As you study this hymn, think today about the privilege that we are being offered in sharing with the Lord is His wisdom.
1. What is wisdom’s relationship with the Lord (3:19-20)?

2. What is new in the exaltation of wisdom (3:13-18; compare 1:8-9, 33; 2:7-8, 11-19, 21; 3:1-2, 9-10)? 


3. How is the tree of life most desirable (3:18; Genesis 3:24; Revelation 2:7)? 

Pray About This 
How do you see the value of biblical wisdom?
Day 2 benefiting youth (3:21-26)
Proverbs were designed to aide youth, particularly the sons of the king. All can benefit from wisdom, but it is of greatest value to young people.
4. Why must wisdom be guarded (3:21-26)? 

Pray About This 
Worship the Lord for His constant protection of you!
Day 3 acquiring neighbors (3:27-30)
It is folly to think it is wise to live without neighbors. We need one another and people who know understand that.
5. What two things should a wise person not do to people who live in their community (3:27-30)?

Pray About This 
How can you help your neighbors?
Day 4 anti-envy  (3:31)
One of the greatest motivators to criminal activity is envy of other people. It is good to have examples, but not if they are bad examples!
6. What is the danger of envying the violent of this world (3:31)? 

[bookmark: _Toc428279655]Pray About This 
How have you been tempted to ‘cut corners’ or mistreat others and used the actions of violent people to justify it?
Day 5 avoid punishment  (3:32-35)
Wisdom will keep us from experiencing the punishment that no one can avoid … the curse of the Lord. 
7. How does God treat people differently (3:32-35)?
	Good
	Bad

	
	

	
	

	
	

	
	



Pray About This 
Thank the Lord for taking you into His confidence!
[bookmark: _Toc428279656]Additional Helps
Chapter Three includes an exhortation to acquire wisdom (1–4a), a list of the benefits of wisdom (4b–9), a call to pursue a righteous lifestyle (10–13), a warning against a wicked lifestyle (14–19), and an exhortation to righteousness (20–27).
3:13  Although the word אַשְׁרֵי (’ashre, “blessed”) is frequently translated “happy,” such a translation can be somewhat misleading because the word means more than that—“happiness” depends on one’s circumstances. This word reflects that inner joy and heavenly bliss which comes to the person who is pleasing to God, whose way is right before God.
3:14  The noun sakhar, “trading profit” often refers to the financial profit of traveling merchants (Isa 23:3, 18; 45:14). The related participle describes a traveling “trader, dealer, wholesaler, merchant” (e.g., Gen 37:28; Prov 31:14; Isa 23:2; Ezek 27:36). Here the noun is used figuratively to describe the moral benefit of wisdom. It is repeated in this line for emphasis. The two usages draw upon slightly different nuances, creating a polysemantic wordplay. The moral “benefit” of wisdom is more “profitable” than silver.
“yields” is the noun tévu’ah, “product; yield” is normally used of crops and harvests. Here it is figurative for the moral benefit of wisdom.
3:15 “nothing you desire can compare with her” is literally in Heb “all of your desires cannot compare with her.”
3:18  The metaphor compares wisdom to the symbol of vitality and fullness of life, the tree of life. This might be an allusion to Gen 3:22, suggesting that what was lost as a result of the Fall may be recovered through wisdom: long and beneficial life.
3:19 “laid the earth’s foundation.” The verb יָסַד (yasad, “to establish; to found”) describes laying the foundation of a building (1 Kgs 5:31 [HT]; 7:10; 2 Chronicles 3:3; Ezra 3:10–12; Zechariah 4:9) and God laying the foundation of the earth (Job 38:4; Psalm 24:2; 89:12; 102:26; 104:5; Isaiah 48:13; 51:13, 16; Zechariah 12:1). The theme of God’s use of wisdom in creation is developed in 8:22–31. Because God established the world to operate according to the principle of wisdom it is impossible for anyone to live successfully in his world apart from the wisdom that only God can give.
 3:20  The word téhomot, “watery depth” alludes to the chaotic “deep” in Gen 1:2. This was viewed in the ancient world as a force to be reckoned with. However, God not only formed it but controls it. This might refer to God’s action of dividing the waters to form the dry ground on the third day (Gen 1:9–10) or, less likely, to the breaking up of the fountains of the deep at the flood (Gen 7:11).
The two colons form a merism: The wisdom of God is behind all forces of nature, whether the violent breaking forth of its watery forces at creation or the provision of the gentle rain and dew throughout history.
 3:21  The object of the verb yaluzu “escape” is either (1) wisdom, knowledge, and understanding in vv. 13–20 or (2) “wisdom and discretion” in the second colon of this verse. NIV takes the subject from the second colon and reverses the clauses to clarify that.
3:23 The verb ragaf, “to strike; to smite” sometimes means “to stumble” against a stone (e.g., Ps 91:12). Here the object (“stone”) is implied. This is a figure (hypocatastasis) comparing stumbling on a stone in the path to making serious mistakes in life that bring harm.
 3:24 “afraid” Heb verb pakhad, “terror” describes emotion that is stronger than mere fear—it is dread.
3:25  “not be afraid” The negative exhortation is used rhetorically to emphasize that the person who seeks wisdom will have no reason to fear the consequences of wicked actions.
“sudden disaster” Heb “terror of suddenness.” The noun (pit’om, “sudden” functions as an attributive genitive: “sudden terror” (e.g., Job 22:10).  The Heb “terror” pakhad, “terror” is a metonymy of effect for cause (= disaster). This is suggested by the parallelism with the noun misho’at, “ruin” in the following colon. The term פַּחַד (“terror”) often refers to the object (or cause) of terror (e.g., Job 3:25; 15:21; 22:10; 31:23; Psalm 31:12; 36:2; Isaiah 24:18; Jeremiah 48:44).
3:26  The term raglekha, “your foot” functions as a synecdoche of part (= your foot) for the whole person (= you). This synecdoche develops the extended comparison between the hunter’s snare and calamity that afflicts the wicked.
3:27 “to whom it is due” in the Hebrew text (MT) has “from its possessors” and the Greek translation (LXX) simply has “from the poor.” C. H. Toy (Proverbs [ICC], 77) suggests emending the text to read “neighbors,” but that is gratuitous. The idea can be explained as being those who need to possess it, or as with an objective genitive, “the owner of it” = the one to whom it is due.
“when it is in your power to act” in Heb “it is to the power of your hand.” This expression is idiomatic for “it is in your power” or “you have the ability” (Gen 31:29; Deut 28:23; Neh 5:5; Mic 2:1). 
3:28 “you already have it with you” is Heb “and it is with you.” 
3:29 “plot”  The verb kharash means “to cut in; to engrave; to plough; to devise.” The idea of plotting is metaphorical for working, practicing or fabricating.
3:30 The term riv can mean “quarrel” or “legal accusation.” Both ideas would work but the more technical legal accusation fits the context better. This is a warning to not bring legal accusations against anyone without a legitimate reason.
3:31 Heb “a man of violence.” The noun khamas, “violence, wrong” (HALOT 329) refers to physical violence, social injustice, harsh treatment, wild ruthlessness, injurious words, hatred, and general rudeness.
3:32 “astray” The basic meaning of the verb luz is “to turn aside; to depart” (BDB 531). The Niphal stem is always used figuratively of moral apostasy from the path of righteousness: (1) “to go astray” (Prov 2:15; 3:32; 14:2) and (2) “crookedness” in action (Isaiah 30:12).
“detests" Heb “abomination of the LORD.” The term yéhvah functions as a genitive of respect: “abomination to the LORD.” It is loathsome or detestable to him. Things that are repugnant to the LORD are usually the most heinous of crimes and gross violations of rituals.
“confidence” Heb “his counsel.” The noun sod can refer to (1) “intimate circle” of friends and confidants, (2) “confidential discussion” among friends and confidants, or “secret counsel” revealed from one confidant to another and kept secret and (3) relationship of “intimacy” with a person. God reveals his secret counsel to the heavenly assembly (Job 15:8; Jeremiah 23:18, 22) and his prophets (Amos 3:7). God has brought the angels into his “intimate circle” (Ps 89:8). Likewise, those who fear the LORD enjoy an intimate relationship with him (Job 29:4; Psalm 25:14; Prov 3:32). The perverse are repugnant to the LORD, but he takes the upright into his confidence and brings him into his intimate circle.
 3:33 Heb “the curse of the LORD.” This expression features a genitive of possession or source: “the LORD’s curse” or “a curse from the LORD.” The noun mé’erah, “curse” connotes banishment or separation from the place of blessing. It is the antonym of bérakhah, “blessing.” The curse of God brings ruin and failure to crops, land in general, an individual, or the nation (Deut 28:20; Malachi 2:2; 3:9).
Heb “house.” The term בֵּית (bet, “house”) functions as a synecdoche of container (= house) for the persons contained (= household). See, e.g., Exodus 1:21; Deuteronomy 6:22; Joshua 22:15.
The term “wicked” is singular; the term “righteous” in the second half of the verse is plural. In scripture such changes often hint at God’s reluctance to curse, but eagerness to bless (e.g., Gen 12:3). A blessing is a gift, enrichment, or endowment. The blessing of God empowers one with the ability to succeed, and brings vitality and prosperity in the material realm, but especially in one’s spiritual relationship with God.
3:34 Heb “he mocks those who mock.” The repetition of the root lits, “to scorn; to mock” connotes poetic justice; the punishment fits the crime. Scoffers are characterized by arrogant pride (e.g., Prov 21:24), as the antithetical parallelism with “the humble” here emphasizes.
3:35 merim, “he lifts up” singular Hiphil participle of rum, “to rise; to exalt”), functioning verbally with the LORD as the implied subject: “but he lifts up fools to shame.” The LXX and Vulgate reflect the plural (mérimim, “they exalt”) with “fools” kesilim as the explicit subject: “but fools exalt shame.” The textual variant was caused by haplography or dittography. “shame” noun qalon, “ignominy; dishonor; contempt”  means (1) “to treat something lightly,” (2) “to treat with contempt [or, with little esteem]” or (3) “to curse.” The noun refers to personal disgrace or shame. While the wise will inherit honor, fools will be made a public display of dishonor. God lets fools entangle themselves in their folly in a way for all to see.[footnoteRef:1] [1: The NET Bible First Edition Notes (2006)] 
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