12	Lesson ?

11    The Book of Proverbs
[bookmark: _Toc428279649]Lesson 11
Which Invitation Will You Accept?
Proverbs 8 and 9
Memorize This Week
	“The fear of the Lord is the beginning of wisdom,
		and knowledge of the Holy One is understanding.”
Proverbs 9:6 (NIV)    
[bookmark: _GoBack]Take a moment to consider our memory verse for this week and compare it to our original memory verse in 1:7. Say them back to back. How are they the same and how different? Think about that this week as you memorize.
Day 1 Invited to truth (8:1-9)

1. To whom does “Lady Wisdom” appeal (8:1-5)? 

2. What does she offer (8:6-9)? 


Pray About This 
Will you walk away from truth into error?
Day 2 
invited to Value (8:10-21)

3. What value is there to wisdom (8:10-11)?

4. What things attend “Lady Wisdom” (8:12-21)? 

 
Pray About This 
What are you valuing more than wisdom?
Day 3 [bookmark: _Toc428279652]Creative Wisdom (8:22-36)

5. What was her response to creation (8:22-31)? 

6. What clear choice does “Lady Wisdom” give us (8:32-36)? 


Pray About This 
How do you view God’s creation?


Day 4 The wise Banquet (9:1-12)

7. What is served at “Lady Wisdom’s” banquet (9:1-6)?

8. What is true of those who reject her invitation (9:7-12)? 


[bookmark: _Toc428279655]Pray About This 
How do your children respond to rebuke? Could it be they are modelling after you?
Day 5 the foolish Banquet (9:13-18)

9. What contrast is drawn between “Lady Wisdom” and the woman “Folly” (9:13)? 

10. How does her appeal contrast with what she brings (9:14-18)? 

Pray About This 
How simple is folly to see in God’s word? 
Why is it so hard to see in life?

[bookmark: _Toc428279656]Additional Helps
	In chapter 8 wisdom is personified. It is simply presented as if it were a self-conscious divine being distinct but subordinate to God; but in reality it is the personification of the attribute of wisdom displayed by God. 
The chapter unfolds in three cycles: After an introduction (1–3), wisdom makes an invitation (4, 5) and explains that she is noble, just, and true (6–9); she then makes another invitation (10) and explains that she is valuable (11–21); and finally, she tells how she preceded and delights in creation (22–31) before concluding with the third invitation (32–36).
Chapter 9 forms the conclusion of the lengthy introduction to the book. Both wisdom and folly will make their final appeals; and both appeal to the simpletons. Wisdom offers life with no mention of pleasure; folly offers pleasure with no mention of death. 
The first twelve verses concern accepting wisdom: the invitation of wisdom (1–6), the description of the responses (7–11), and the consequence (12). Verses 13–18 concern accepting folly: the invitation (13–17) and the consequence (18).
8:2  highest point Heb “head.” The word ro’sh “head” refers to the highest area or most important place in the elevated area. The contrast with chapter 7 is striking. There the wayward woman lurked at the corners in the street at night; here wisdom is at the highest point in the open places in view of all.
8:3  The cry is a very loud ringing cry that could not be missed. The term ranan means “to give a ringing cry.” It is often only a shrill sound that might come with a victory in battle, but its use in the psalms for praise shows that it also can have clear verbal content, as it does here. For wisdom to stand in the street and give such a ringing cry would mean that it could be heard by all. It was a proclamation.
8:5  The imperative of bin means “to understand; to discern.” The call is for the simple to understand what wisdom is, not just to gain it.
	Heb “heart.” The noun lev “heart” often functions metonymically for wisdom, understanding, discernment.
8:6  trustworthy Heb “noble” or “princely.” Wisdom begins the first motivation by claiming to speak noble things, that is, excellent things.
8:7  The word “truth” ’emet is derived from the verbal root ’aman which means “to support.” The noun “truth” means what is reliable or dependable, firm or sure.
	Wise lips detest wickedness, literally, “wickedness is an abomination to my lips.” Wisdom hates speaking wicked things. In fact, speaking truth results in part from detesting wickedness.
8:8  The verb patal means “to twist.” In the Niphal it means “to wrestle” (to twist oneself). It was used in Gen 30:8 for the naming of Naphtali, with the motivation for the name from this verb: “with great struggling.” Here it describes speech that is twisted. It is a synonym for the next word, ‘iqqes which means “twisted; crooked; perverse.”
8:9  right  Heb “front of.” Describing the sayings as “right in front” means they are open, obvious, and clear, as opposed to words that might be twisted or perverse. The parallel word “upright” means “straight, smooth, right.” Wisdom’s teachings are in plain view and intelligible for those who find knowledge.
8:10 instruction Heb “discipline.” The term refers to instruction that trains with discipline (e.g., Prov 1:2).
8:11 compare  The verb yishvu, from shavah can be rendered “are not comparable” or in a potential nuance “cannot be compared” with her.
8:12 prudence The noun is “shrewdness,” i.e., the right use of knowledge in special cases (see also the discussion in 1:4); cf. NLT “good judgment.” The word in this sentence is an adverbial accusative of specification.
	Both verbs in this verse describe the nature of wisdom.
8:13  The verb translated “hate” has the basic idea of rejecting something spontaneously. For example, “Jacob have I loved, but Esau have I hated” (Mal 1:2b, 3a). It frequently has the idea of disliking or loathing (as English does), but almost always with an additional aspect of rejection. To “hate evil” is not only to dislike it, but to reject it and have nothing to do with it.
	Since both ge’ah, “pride” and ga’on, “arrogance; pride” are both from the same verbal root ga’ah, “to rise up,” they should here be interpreted as one idea, forming a nominal hendiadys: “arrogant pride.”
	Perverse speech Heb “and a mouth of perverse things.” The word “mouth” is a metonymy of cause for what is said. The noun tahpukhot, “perverse things” means destructive things (the related verb is used for the overthrowing of Sodom).
8:14  mine Heb “To me [belong] counsel and sound wisdom.” The second colon in the verse has: “I, understanding, to me and might.”
	In vv. 14–17 the pronouns come first and should receive greater prominence—although it is not always easy to do this with English.
8:15 rulers The verb razan means “to be weighty; to be judicious; to be commanding.” (Ps 1:1–3). cf. KJV, ASV “princes”; NAB “lawgivers.”
	issue decrees This verb yékhoqqu is related to the noun khoq, which is a “statute; decree.” The point the verse is making is that when these potentates decree righteousness, it is by wisdom. History records all too often that these rulers acted as fools and opposed righteousness (cf. Ps 2:1–3). But people in power need wisdom to govern the earth (e.g., Isa 11:1–4 which predicts how Messiah will use wisdom to do this very thing). 
8:17  In contrast to the word for “hate” shaneh the verb “love” ’ahev includes within it the idea of choosing spontaneously. So in this line loving and seeking point up the means of finding wisdom.
8:19 The two synonyms, “than gold, than fine gold” probably form a hendiadys here to express “the very finest gold.”
	The language of the text with “fruit” and “ingathering” is the language of the harvest—what the crops yield. So the figure is hypocatastasis, comparing what wisdom produces to such crops.
8:21  The infinitive construct expressing the purpose of the preceding “walk” in the way of righteousness. These verses say that wisdom is always on the way of righteousness for the purposes of bestowing the same to those who find her. If sin is involved, then wisdom has not been followed.
8:22  There are two roots qanah in Hebrew, one meaning “to possess,” and the other meaning “to create.” The earlier English versions did not know of the second root. This was suspect, but later confirmed through the study of the related language Ugaritic. The older versions have the translation “possess” because otherwise it sounds like God lacked wisdom and therefore created it at the beginning. They wanted to avoid saying that wisdom was not eternal. Although the idea is that wisdom existed before creation, the parallel ideas in these verses (“appointed,” “given birth”) argue for the translation of “create” or “establish” The claim of wisdom in this passage is that she was foundational to all that God would do.
8:23  formed The first parallel verb is nissakhti, “I was appointed.” It is not a common word; it occurs here and in Ps 2:6 for the coronation of the king. It means “installed, set.”
8:24  The summary statements just given are now developed in a lengthy treatment of wisdom as the agent of all creation. This verse singles out “watery deeps” téhomot in its allusion to creation because the word in Genesis signals the condition of the world at the very beginning, and because in the ancient world this was something no one could control. Chaos was not there first—wisdom was.
	The third parallel verb is kholalti, “I was given birth.” Here is the strongest support for the translation of qanah as “created” in v. 22. The verb is not literal; it continues the perspective of the personification.
8:30  The word is a plural of intensification for “delight”; it describes wisdom as the object of delight. 
8:31  The two words are synonymous in general and so could be taken to express a superlative idea—the “whole world” (cf. NIV, NCV). But tevel also means the inhabited world, the habitable part of his earth.
8:33  instruction Heb “discipline.”
8:34  watching is the infinitive construct explaining how the person will listen to wisdom.
8:36  fail to find Heb “the one sinning [against] me.” The verb khata’, “to sin” forms a contrast with “find” in the previous verse, and so has its basic meaning of “failing to find, miss.” So it is talking about the one who misses wisdom, as opposed to the one who finds it.
	Whoever tries to live without wisdom is inviting all kinds of disaster into his life (soul).
	The basic idea of the verb “to hate” is that of rejection. Its antonym is also used in the line, “love,” which has the idea of choosing. So not choosing (i.e., hating) wisdom amounts to choosing (i.e., loving) death.
9:1  Wisdom is personified as a wise woman. She has prepared a house and established it on seven pillars. This is a reference to the habitable world (8:31; see Job 38:6; and Psalm 104:5. The “seven pillars” have been variously interpreted, but since seven is a number for completeness and sacredness, the idea seems to be that wisdom produced a perfect world.
9:2  Wisdom has prepared a sumptuous banquet in this house and sends out her maids to call the simple to come and eat. The figures of meat and wine represent the good teaching of wisdom that will be palatable and profitable (implied comparisons). Compare Isaiah 55:1–2 and John 6:51, 55 for similar uses of the figures. Mixed wine was the most intoxicating; thus, her wisdom is attractive. All the imagery lets the simple know that what wisdom has to offer is marvelous.
9:4  those who have no sense Heb “lacking of heart she says to him.” 
9:5  The expressions “eat” and “drink” carry the implied comparison forward; they mean that the simple are to appropriate the teachings of wisdom.
9:6  simple ways  There are two ways to take this word: either as “fools” or as “foolish ways.” Either the message is to forsake fools (i.e., bad company; cf. KJV, TEV) or forsake foolishness (cf. NAB, NASB, NIV, NCV, NRSV, NLT).
	walk The verb means “go straight, go on, advance” or “go straight on in the way of understanding.”
9:7  corrects yoser describes one who tries to correct by means of instruction and discipline; it is paralleled by the Hiphil participle which refers to someone who rebukes or reproves another. Anyone trying this on these types of people would be inviting trouble.
	insult  The word means “dishonor” or “disgrace.” It is paralleled with mumo, translated “abuse.” The latter term means “blemish.” Whoever tries to rebuke a wicked person will receive only insults and perhaps physical attack.
9:8  In view of the expected response for reproof, the text now advises against the attempt. This is paralleled antithetically by the imperative in the second colon. This imperative is in an understood conditional clause: “if you reprove a wise person.”
9:9  The parallelism between wise and righteous shows what Proverbs will repeatedly stress, that the wise person is the righteous person.
9:10  If there is a difference between the word beginning used here and the one used in 1:7, if there is any substantial difference, is that this term refers to the starting point of wisdom, and the earlier one indicates the primary place of wisdom.
9:13 Heb “a woman of foolishness.” This could be translated as “foolish woman,” taking the genitive as attributive (cf. KJV, ASV, NRSV). But in view of the contrast with the personification of wisdom, this word probably also represents a personification and so can be taken as a genitive of apposition, the woman who is folly, or “the woman, Folly” (cf. NIV). 
	unruly the meaning of the word comes close to “riotous.” McKane describes her as restless and rootless.
9:15  To describe the passers-by in this context as those “who go straight” means that they are quiet and unwary.
9:16  This expression is almost identical to v. 4. The parallel is deliberate, of course, showing the competing appeals for those passing by.
9:17 The offer is not wine and meat (which represented wisdom), but water that is stolen. The “water” will seem sweeter than wine because it is stolen—the idea of getting away with something exciting appeals to the baser instincts. In Proverbs the water imagery was introduced earlier in 5:15–19 as sexual activity with the adulteress, which would seem at the moment more enjoyable than learning wisdom. So the “calling out” is similar to that of wisdom, but what is being offered is very different.
	Heb “bread of secrecies.” Bread (= sexually immoral behavior) gained secretly would be like stolen water.
 9:18  The “dead” are the Rephaim, the “shades” or dead persons who lead a shadowy existence in Sheol (e.g., Prov 2:18–19; Job 3:13–19; Ps 88:5; Isa 14:9–11). 
	The text has “in the depths of Sheol” bé’imqe shé’ol. The parallelism stresses that those who turn to this way of life are ignorant and doomed. It may signal a literal death lying ahead in the not too distant future, but it is more likely an analogy. The point is that the life of folly, a life of undisciplined, immoral, riotous living, runs counter to God’s appeal for wisdom and leads to ruin. That is the broad way that leads to destruction.[footnoteRef:1] [1:  BIBLICAL STUDIES PRESS, The NET Bible First Edition Notes (2006) Pr 7:27-29:18.] 

11

