10	Lesson Four

9    The Book of Proverbs
[bookmark: _Toc428279649][bookmark: _GoBack]Lesson Four
Wisdom As a Defense
Proverbs 2:1-22
Memorize This Week

“For the upright will live in the land,
  and the blameless will remain in it;
    but the wicked will be cut off from the land,
  and the unfaithful will be torn from it.”
- Proverbs 2:21-22
Day 1 Hidden Treasure (2:1-4)
This week Solomon makes a comparison, which is really what a proverb is, between the acquisition of wisdom and what is required to acquire pirates’ treasure.
1. [bookmark: _Toc428279655]What does the pursuit of wisdom require (2:1-4)?



2. In what way is wisdom like “hidden treasure” (2:4)?

 
Pray About This 
How valuable the you consider the word of God to be?


Day 2 Wisdom’s protection (2:5-11)
What if you could know everything that God knows?  With that kind of knowledge and wisdom you would be unstoppable!  That is precisely what Solomon is offering to those who will pursue this treasure.
Pray About This 
Where do you need wise protection in your life?
3. What is wisdom’s real ‘hidden treasure’ (2:5-6)? 


4. What kind of protection is offered to those who fear the Lord (2:7-8; compare Romans 8:28)? 

Day 3 From evil men (2:12-15)
Unfortunately there are people in our communities who have chosen the life of crime.  The lure of “easy money” has enticed them to do wrong to others and to entice others to join them in evil.
5. How does wisdom protect people from the ways of crooks (2:12-15)?


Pray About This 
Where in your life are you vulnerable to the enticement of “easy money”?
Day 4 From evil women (2:16-19)
Flattery will get you somewhere seems to be the motto of many women in Solomon’s day and in our own.  The prostitute plying her trade on the street is more blatant about what she’s doing than the woman who forsakes her marriage vow to pursue a sexual relationship with someone else.

6. How does wisdom protect our sons from the adulteress (2:16-19)?  

Pray About This 
In what situations do you find yourself most sexually vulnerable?
Day 5 The end result (2:20-22)
Actions have consequences as lives lead to reward or punishment.  Today we want to think as parents whether we have children or not.
7. As a parent, which path would you recommend for your son or daughter (2:18, 20)?  



8. What are the outcomes of these two ways of conduct  (2:21-22)?  


Pray About This 
In what way do you allow yourself to hold on to sins that you would not want your children, even grown children, to be involved?
[bookmark: _Toc428279656]Additional Helps
2:1-11 forms a long conditional sentence (“if… then”). Verses 1-4 sets the conditions while verses 9-11 gives the results.
2:1 “treasure” means “to store up.” Since proverbs will be useful throughout life and not always immediately applicable, the idea of storing up sayings is appropriate.  They will form the way people think which in turn will influence attitudes.
2:2  The ear is the instrument of physical hearing, but here it indicates one aspect of the mental process of hearing and understanding.  A “hearing ear” describes an obedient or responsive person.
2:3 “cry aloud” the expression is idiomatic for raising or lifting the voice to make a sound that carries further (e.g., Jeremiah 2:15). This deliberate expression indicates that something significant is being uttered. J. H. Greenstone says, “If it [understanding] does not come at your first call, raise your voice to a higher pitch, put forth greater efforts” (Proverbs, 17).
2:4  The conditional particle (“if”) now reiterates the initial conditional clause of this introductory section (1–4); the apodosis will follow in v. 5.
	This calls for the same diligence one would have in looking for silver. The two similes affirm that the value placed on the object will influence the eagerness and diligence in the pursuit and development of wisdom (e.g., Job 28:9–11). The point is not only that the object sought is valuable, but that the effort will be demanding but rewarding.
	search is the verb khafas which means “to dig; to search.” The Arabic cognate means “to dig for water.” It is used literally of Joseph searching his brothers’ sacks (Genesis 44:12) and figuratively for searching the soul (Psalm 64:7). This is a more emphatic word than the one used in the first colon, look for it” and again emphasizes that acquiring wisdom will be demanding.
2:5  The verb bin, “to perceive; to understand; to discern” refers to ability to grasp, discern or be sensitive to what it means to fear the LORD. He is to be the object of fear and reverence.
	The term da’at, “knowledge” goes beyond cognition; it is often used metonymically (cause) for obedience (effect); see, e.g., Proverbs 3:6, “in all your ways acknowledge him,”. This means that the disciple will follow God’s moral code; for to know God is to react ethically and spiritually to his will.
2:6	  The reason one must fear and know the LORD is that he is the source of true, effectual wisdom.
	from His mouth is an anthropomorphism; it indicates that the LORD is the immediate source or author of the wisdom. It is worth noting that in the incarnation many of these “anthropomorphisms” become literal in the person of the Logos, the Word, Jesus, who reveals the Father.
2:7  The verbal root tsafan “to store up; to treasure up” is repeated in 2:1 and 2:7. In 2:1, it is the responsibility of man to “store up” wisdom; but in 2:7, it is God who “stores up” wisdom for the wise person who seeks him.
	Counsel the noun tushiyyah has a two-fold range of meanings: (1) “sound wisdom” (so KJV, NRSV); “effective counsel” and (2) result (metonymy of effect): “abiding success” (NIV “victory”). It refers to competent wisdom and its resultant ability to achieve moral success.
	The Hebrew word translated “upright” yashar is one of the terms used for the righteous. It points to the right conduct of the believer—that which is right or pleasing in the eyes of God. It stresses that the life of the individual is upright, straightforward, and just. It is paralleled with “those who walk in integrity.”
2:8  The infinitive construct lintsor, “to guard” designates the purpose of the LORD giving “effective counsel” and being a “shield” to the upright. The verb has a broad range of meanings: (1) to watch over, guard or protect a vineyard from theft (Prov 27:18); (2) to guard one’s lips or heart from evil (Prov 4:23; 13:3); (3) to protect a person from moral or physical danger (Prov 2:8, 11; 4:6; 13:6; 20:28; 22:12; 24:12) and (4) to guard with fidelity = to observe commands, law or covenant (Prov 3:1, 21; 4:13; 5:2; 6:20; 28:7). Here God guards the way of the just, that is, the course and conduct of life from the influence of evil.
	The noun khesed, “faithful ones” describes those who show “covenantal faithful love” or “loyal love” to God and his people. The description of the righteous by this term indicates their active participation in the covenant, for which God has promised his protection.
2:9  The phrase “every good way” functions appositionally to the preceding triad of righteous attributes, further explaining and defining them.
Heb “path” noun ma’gal is used (1) literally of “wagon-wheel track; firm path” and (2) figuratively (as a metaphor) to describe the course of life (Psalms 17:5; 23:3; 140:6; Prov 2:9, 15, 18; 4:11, 26; 5:6, 21; Isaiah 26:7; 59:8.  As a wagon-wheel cuts a deep track in a much traversed dirt road, so a person falls into routines and habits that reveal his moral character. In Proverbs the “paths” of the righteous are characterized by uprightness and integrity.
2:10  The noun lev, “heart” functions as a metonymy of association for “mind” and “thoughts.” It represents the center of the inner life where the volition and emotions join to bring about actions. It is used here in parallelism with soul. 
	“pleasant.” The verb yin’am, “to be pleasant” describes what is attractive. It is used of being physically attracted to one’s lover (Song of Solomon 7:7) or to a close friendship (2 Sam 1:26). Here wisdom becomes attractive to the righteous, that is, the righteous desires to acquire it.
2:11  The word mézimmah, “discretion” is the ability to know the best course of action for achieving one’s goal. It is knowledge and understanding with a purpose. This kind of knowledge enables one to make the right choices that will protect him from blunders and their consequences. 
2:12 save natsal, “to deliver” expresses the purpose of understanding right conduct: to protect a person from the wicked. The verb means “to save; to deliver; to rescue,” as in snatching away prey from an animal, rescuing from enemies, plucking a brand from the fire, retrieving property, or the like. Here it portrays rescue from the course of action of the wicked.
	The term “wicked” ra’ means “bad, harmful, painful.” Rather than referring to the abstract concept of “wickedness” in general, the term probably refers to wicked people because of the parallelism with “those speaking perversity.”
	“perverse” The plural form tahpukhot may denote a plurality of number (“perverse things”) or intensification: “awful perversity.” As here, it often refers to perverse speech (Prov 8:13; 10:31, 32; 23:33). It is related to the noun hefekh, “that which is contrary, perverse” which refers to what is contrary to morality (Isaiah 29:16; Ezekiel 16:34). The related verb hafakh, “to turn; to overturn” is used (1) literally of turning things over, e.g., tipping over a bowl (2 Kings 21:13) and turning over bread-cakes (Judges 7:13; Hosea 7:8) and (2) figuratively of perverting things so that they are morally upside down, so to speak (Jeremiah 23:36). These people speak what is contrary to morality, wisdom, sense, logic or the truth.
2:13  “straight paths” yashar, “uprightness; straightness” The moral life is described in Proverbs as the smooth, straight way (2:13; 4:11). The wicked abandon the clear straight path for an evil, crooked, uncertain path.
	“dark ways” Darkness is often metaphorical for sinfulness, ignorance, or oppression. Their way of life lacks spiritual illumination.
2:15   “crooked.” The adjective ’iqqesh, “crooked; twisted” uses the morphological pattern of adjectives that depict permanent bodily defects, e.g., blindness, lameness. Their actions are morally defective and, apart from repentance, are permanently crooked and twisted.
	“devious” luz, “devious; crooked” describes conduct that is morally deceptive, crafty, and cunning (Isaiah 30:12).
2:16  The purpose clause introduced by léhatsilkha, “to deliver you”) parallels the same clause in v. 12. There it introduced deliverance from the evil man, and now from the evil woman. The description of the evil man encompassed four poetic lines in the Hebrew text (vv. 12–15); likewise, the description of the evil woman is four poetic lines (vv. 16–19).
	“adulterous woman” is from the root zur, “to be a stranger” sometimes refers to people who are ethnically foreign to Israel (Isaiah 1:7; Hosea 7:9; 8:7) but it often refers to what is morally estranged from God or his covenant people (Psalm 58:4; 78:30). Referring to a woman, it means adulteress or prostitute (Prov 2:16; 5:3, 20; 7:5; 22:14; 23:33) It does not mean that she is a foreigner but that she is estranged from the community with its social and religious values. She is an adulteress, acting outside the legal bounds of the marriage contract.
	The parallel term wayward is in Heb “alien woman.” The adjective nokhri, “foreign; alien” refers to (1) people who are ethnically alien to Israel (Exodus 21:8), (2) people who are morally alienated from God and his covenant people (Job 19:15; Psalm 69:9; Prov 20:16), and (3) as a technical term in Proverbs for a harlot or promiscuous woman as someone who is morally alienated from God and moral society (Prov 2:16; 5:20; 6:24; 7:5; 20:16; 23:27; 27:13). The description of the woman as a “strange woman” and now an “alien woman” is within the context of the people of Israel. She is a “foreigner” in the sense that she is a nonconformist, wayward and loose. It does not necessarily mean that she is not ethnically Israelite (though BDB notes that most harlots in Israel were originally chiefly foreigners by reason of their otherwise homeless condition).
	seductive Heb means (1) “to make smooth” (metal with hammer) and (2) “to use smooth words,” that is, to flatter (Psalm 5:10; 36:3; Prov 2:16; 7:5; 28:23; 29:5). The related Arabic cognate verb means “make smooth, lie, forge, fabricate.” The seductive speech of the temptress is compared to olive oil (5:3) and is recounted (7:14–20).
2:17
	partner in Heb “companion” is ’alluf, from the root ’alaf, “to be familiar with; to cleave to”and refers to a woman’s husband (Prov 2:17; Jeremiah 3:4). The time of “youth” encompasses the entire formative period within marriage.
	“the covenant” could refer to the Mosaic covenant that prohibits adultery, or more likely, as in the present translation, the marriage covenant. The woman and her husband had made a marriage-covenant in which God was invoked as witness. Her sin is against her solemn pledge to her husband, as well as against God.
2:18  the spirits of the dead in Heb “to the departed spirits” or “to the Rephaim.” The term réfa’im, refers to spirits of the dead who are inhabitants of Sheol. It is used in parallelism with metim, “the dead” to refer to the departed spirits of the dead in Sheol (Psalm 88:11; Isaiah 26:14). The point of this line is that those who fall prey to an adulteress will end up among the departed spirits in the realm of the dead. This might mean (1) physical death: he will get himself killed by her zealous husband (e.g., Prov 5:23; 6:32–35; 7:23–27) or (2) spiritual death: he will find himself estranged from the community, isolated from the blessings of God, a moral leper, living a shadowy existence of “death” in the land of no return.
2:19  The phrase “attain the paths of life” is a figurative expression for experiencing joy and fullness of blessing.
2:20 The conjunction thus introduces the concluding result of heeding the admonition to attain wisdom and to walk on the good path, the ways of the good (2:1–11) and to avoid the evil men and women and their destructive ways (2:12–19).
2:21 “the blameless” témimim NAB “the honest” NRSV “the innocent” describes those who live with integrity. They are blameless in that they live above reproach according to the requirements of the law.
2:22  the wicked is in Heb “the guilty” from the root rasha’, “to be guilty” refers to those who are (1) guilty of sin: moral reprobates or (2) guilty of crime: criminals deserving punishment. This is the person who is probably not a covenant member and manifests that in the way he lives, either by sinning against God or committing criminal acts. The noun sometimes refers to guilty criminals who deserve to die (Numbers 16:26; 35:31; 2 Samuel 4:11). Here they will be “cut off” and “torn away” from the land.
	“cut off.” karat, “to be cut off” indicates either that the guilty will (1) die prematurely, (2) be excommunicated from the community or (3) be separated eternally in judgment. The context suggests that the guilty will be “removed” from the land where the righteous dwell in security either through death or expulsion.
	unfaithful is the word bagad which means “to act treacherously.” It describes those who deal treacherously, unfaithfully or deceitfully in marriage relations, matters of property or personal rights, in violating covenants, and in their words and general conduct.[footnoteRef:1] [1:  The NET Bible First Edition Notes (2006)] 
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