2	Lesson Seven

7    The Book of Proverbs
[bookmark: _Toc428279649]Lesson Eight
Focus on YOUR Marriage
Proverbs 5:1-23
Memorize This Week
“Drink water from your own cistern, 
	running water from your own well.”
Proverbs 5:15  

King Solomon in his eighth lecture to his son, an heir apparent, Rehoboam, encourages him to focus upon his marriage while warning against the danger of adultery. While this is spoken to a son, its lesson apply equally to both sexes.
Day 1 Danger: Adultery (5:1-6)
While initially daring, even sweetly exciting, there is a hidden danger in adultery. Solomon begins to explain this to his hormone driven offspring. 
1. What might the son lose if he gives in to temptation (5:1-2)? 


2. How are the words of an adulterer two-faced?


Pray About This 
When have I heard someone of my sex speak falsely to another with the intent to deceive them?
Day 2 Avoid Danger  (5:7-14)
The consequences of adultery are so dire that it will be necessary for the son to stay as far away from this danger as possible. He encourages a safety margin.
3. What preventative does the father recommend for his son (5:7-8)? 
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4. What consequences might the son risk if he is lured in (5:9-14)? 

.
Pray About This 
How hard is it for you to see the consequences of temptation in your own life?
Day 3 Exclusive Marriage (5:15-19)
The greatest preventative of adultery is the son’s intoxication with his young wife. Faithfulness will produce an abundance of reward.
5. To what does the metaphor of water refer (5:15-17)? 
6. What does the father say God has provided as a protection against sexual temptation (5:18-19)? 

Pray About This 
How is marriage God’s loving provision for our sexual desires?
Day 4 Don’t Get Ensnared  (5:20-23)
The appeal to logic is heightened in this concluding section. There is “no sense” in adultery.
7. What significant question does Solomon ask (5:20)? 

8. What is the ultimate price one will pay for adultery (5:21-23)? 

 
[bookmark: _Toc428279655]Pray About This 
In what ways has sexual sin tied up your life? 
Who can help you escape?






[bookmark: _Toc428279656]Additional Helps
5:1  The text has “my son.” It is most fitting because of the warning against going to the adulterous woman. It was certainly not intended to convey that only women could seduce men.
5:2  This “discretion” is the same word in 1:4; it is wise, prudential consideration, careful planning, or the ability to devise plans with a view to the best way to carry them out. If that ability is retained then temptations to digress will not interfere.
 5:3  “Lips” is a metonymy of cause, referring to her words. Dripping honey is an implied comparison between the product and her words, which are flattering and smooth (cf. Song 4:11).
5:4  Heb “her end” (so KJV). Derek Kidner notes that Proverbs does not allow us to forget that there is an afterward (Proverbs [TOTC], 65).
	The verb “to be bitter” (marar) describes things that are harmful and destructive for life, such as the death of the members of the family of Naomi (Ruth 1:20) or finding water that was undrinkable (Exod 15:22–27). The word indicates that the sweet talking will turn out badly.
	The translation “gall” follows the Septuagint whereas the Hebrew term refers a bitter, aromatic plant (“wormwood”) and so contrasts with the sweetness of honey. The point is that there was sweetness when the tryst had alluring glamour, but afterward it had an ugly ring.
	The Hebrew has “like a sword of [two] mouths,” meaning a double-edged sword that devours/cuts either way. There is no movement without damage. There may be a wordplay here with this description of the “sword with two mouths,” and the subject of the passage being the words of her mouth which also have two sides to them. The irony is cut by the idiom.
 5:5  The term she’ol, “grave” is paralleled to “death,” so it does not refer here to the realm of the unblessed. The terms death and grave could be hyperbolic of a ruined life, but probably refer primarily to the mortal consequences of a life of debauchery.
 5:6  The Hebrew particle (pen) is attached to the Hebrew word translated “thought” and means that some action has been taken to avert or avoid the path of life.
	The verb (nua’) means “to quiver; to wave; to waver; to tremble”; cf. KJV “her ways are moveable”; NAB “her paths will ramble”; NLT “She staggers down a crooked trail.” The ways of the adulterous woman are unstable. The sadder part of the description is that this woman does not know how unstable her life is, or how uneven. 
 5:7  The plural “sons” now broadens the advice to not only Rehoboam, but to other royal sons, the sons of nobles, and even to all of Israel. This wisdom is clearly for everyone.
5:8  The solution is expressed both positively and negatively by the contrast made between “keep to a path far away” and “do not go near.” Staying away from her is the best solution … “lead us not into temptation, but deliver us from evil.”
 5:9  The term honor (hod, “vigor; splendor; majesty”) in this context means the best time of one’s life (cf. NIV84 “your best strength”), the full manly vigor that will be wasted with licentiousness. Here it is paralleled by “years,” which refers to the best years of that vigor, the prime of life. Life would be ruined by living this way, or the revenge of the woman’s husband would cut it short.
 5:10  The word (coakh, “toil”) refers to what laborious toil would produce (so a metonymy of cause). Everything that this person worked for could become the property for others to enjoy.
5:11  The verb “groan” refers to a lion when it devours its prey, and to a sufferer in pain or remorse (e.g., Ezek 24:23).
5:13  The Hebrew conjunction vav that introduces this clause functions in an explanatory sense for the lament in 5:12. The son would not obey his teachers and stay away  from her.
5:14  The expression which the NIV translates “soon” (kim’at) is “like a little.” It means “almost,” and is used of unrealized action. Cf. NCV “I came close to”; NLT “I have come to the brink of.”
5:15  Paul Kruger develops this section as an allegory consisting of a series of metaphors. He suggests that what is at issue is private versus common property. The images of the cistern, well, or fountain are used of a wife (e.g., Song 4:15) because she, like water, satisfies desires. Streams of water in the street would then mean sexual contact with a lewd woman. According to 7:12 she never stays home but is in the streets and is the property of many.
  5:17  The point is that what is private is not to be shared with strangers; it belongs in the home and in the marriage. The water from that cistern is not to be channeled to strangers or to the public.
 5:18  The positive instruction is now given: Find pleasure in a fulfilling marriage. The “fountain” is another in the series of implied comparisons with the sexual pleasure that must be fulfilled at home. That it should be blessed (the passive participle of barakh) indicates that sexual delight is God-given; having it blessed would mean that it would be endowed with fruitfulness, that it would fulfill all that God intended it to do.
	“in the wife you married when you were young” (cf. NCV, CEV); Heb “in the wife of your youth” (so NIV, NLT). The genitive functions as an attributive adjective: “young wife” or “youthful wife.” Another possibility is that it refers to the age in which a man married his wife: “the wife you married in your youth.”
 5:19  The imagery for intimate love in marriage is now employed to stress the beauty of sexual fulfillment as it was intended. The doe and deer, both implied comparisons, exhibit the grace and love of the wife.
	The verb shagah means “to swerve; to meander; to reel” as in drunkenness; it signifies a staggering gait expressing the ecstatic joy of a captivated lover. It may also mean “to be always intoxicated with her love” (cf. NRSV).
 5:20  “wayward” translates the Heb “foreigner” (so ASV, NASB), but this does not mean that the woman is non-Israelite. This term describes a woman who is outside the moral boundaries of the covenant community—she is another man’s wife, but since she acts with moral abandonment she is called “foreign.”
5:21  As one’s ways are in front of the eyes of the LORD, they become straight or right. It could be translated “weighs” since it is a denominative from the noun for “balance, scale”; the LORD weighs or examines the actions.
5:22  The lack of discipline and control in the area of sexual gratification is destructive. The one who plays with this kind of sin will become ensnared by it and led to ruin. The Hebrew is structured chiastically: “his own iniquities will capture the wicked, by the cords of his own sin will he be held.”
 5:23  The word ’ivvalto, “his … folly” describes foolish and destructive activity. It lacks understanding, destroys what wisdom builds, and leads to destruction if it is not corrected.
	“led astray” is the verb shagah, “to swerve; to reel” is repeated in a negative sense (see 5:20 “be intoxicated.”) If the young man is not captivated by his wife but is captivated with a stranger in sinful acts, then his own iniquities will captivate him and he will be led to ruin.
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